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A Creative Response

to Western Ideology

Resurgence
By I{:hu rshid Ahmed

WHATEVIER

the ultimate
impact. of the contemporary
movement of  Islamic resur-
gence and whatever the prin-

cipal or peripheral irritants
at homic or abroad, it is dif-
ficult to ignore a develop-

ment that s influencing the
very language of cultural dia-
logue in our times. An old
and ‘'neglected theme has
moved:'to the centre of the
debate;. the relevance of God
and his guidance Lo the poli-
tico - ‘economic situation of
mankind,

Western
based -on

civilisation is
3 the principle of
separation of religion and
State:" Man is assumed to be
self - sufficiendt, God does
not matter, as far as the
social, .- political, cconomic,
and technological aspects of
human  civilisation are con-
cerned.! At best, He can be
worshipped in one’'s personal
life. The affairs of society
and state are to be conducted
according to Man's discretion.
Conquest of nature i ‘has
hecome the chief target, for:
human-effort, and the-:stream’
©of civilisation runs .without
reference to the wvalues *and
principles communicated ~to
mankind by God throdgh' his
prophets. S e AN e

The . Muslim world--is . no
exception to this+ state” of:
affairs. The mechanics * of
government and society deve-
loped in the last 200 ¥years
or so -were steeped in secu-
larism.. The last threo
decades have witnessed the
emergence of over 40 inde-
pPendent Muslim states but

the politico - economic
systems obtaining in these
countriecs are based on
western models. This is the
contradiction which the
resurgent Islam has tried 1o
challenge. :
Contemporary Islamic
resurgence is neither a tran-

sient political artioulation of
militant Islam nor simply an
angry outburst against
Western nations. On the con-
trary, it heralds the Muslims’
positive and creative
response to the. ideologi_cal
challenge of Western civilisa-
tion. For the Muslim world
it is an attempt to try to
reconstruct society by draw-
ing upon 1ts own rich but
neglected religio - cultural
sources. .

The ultimate objective of
ihis exercise s to establish
a new and just social order
in which the material and the
spiritual aspects are wsldcd
together and in which pro-
gress ' and ‘* prayer’” do not
represent two watertight
compartments but prayer acts
as a stepping stone to human

TORress.

,p Islam-is a. complete way of
life;.rand  the  divergence  bet-
Apeen” this '~ Belief  and “the*
.social’ reality lies ‘dt the root
cof the tensivnthat permneates:
“fhe: “Muslim’ “world - today.
'"Resurgent Islam ' represents a
‘new -approach —= that is to
sstrive -to’ reconstruct. the
society ~and state -in, ‘accor-
dance with Islamic ideals and
values: and- the ‘heeds of "con-
temporary ‘life. ' "7 . .
: does

What type of 'popgy
islam want to estublisin 7 The
idealised Islamic state
neither conforms to the

Western standards of libera-
lism wherein there-  is no



place for a szt of absolute
values to constitute the frame-
work for the operation of
popular will nor to IEuropean
or Fastern’ totalitarianisriz
wherein the integrity of the
individual is compromised in
the name of collective auth-
ority.

The philosophic founda-
tions of the Islamic state are
God’s sovereignty, huinan
responsibility and the one-
ness of thhe ammah (Lthe
Muslim commuarity ). God's
sovereigznty not only means
acknowledgement of Hig
authority but also lays down
the principle that divine lawwv
is supreéeme and that the
values, principles, and priori-
ties are to be b:xch on divine
revelation.

God’'s deputies pn the eairth
are human. Their status is
that of his vice-regent. The
universe and everything it
contadns has been harnessed
in man’s service, not to estzis-
lish him as overloxd but to
rermit the recon.st,mct.ion of
human socieity on the values
of truth, Ppiety,; brother-
hood, axnd Justice. Within
the value-framework PTro-
vided by the divine law Man
is ‘free . to experiment :Gand
innoV‘at.e, ¢« to articulate’ :rhis
_Ccreative genius., and to make
oplimal use of all- that has
been .—provided in - the uni-
verse.

“The ‘individual Wwho ¢onsti-
tutes ‘the :run(lamentd,l unit of
ﬁociéty«ind *his freedom, cdu-
cation, -and devel()pnx(.nt his
salvation in the h(,reafter. are
the main -concerns'of Islamic

policy. Im the final analysis
e success of  the systcom
depends on the faith and

commitment of the individual
and his sense of moral and
social accountability.
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* The

The Islamic state operates
on the princuple of . shura
(mutual consultation). The
Prophet of Islam established
a political order in which
herecditary monarchy and
despatism had no place. The
primitive . Islamic  caliphate
was based on popular accept-

ance.
The l\iuslhn conmnunxty
may be seen as one ioter-
national brotherhood. The
ideal political and
spiritual arrangement is one
where the comimunity
operates under one leader-

ship, but- even when ‘that ‘'is
not possible — close co-opera-
tion between all Muslim
¢ountries is intended as an

' essenﬁal pvrncnple of Isla mic

‘.1. “The Islamlc state is .an :
ideobo§wal -state. Partxcipvm
1io Lh
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itual con Lta*!:lon~"v
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Wﬁ‘j‘gxﬁucmhﬁ bm
blt tq"% angliate hqs [
y\fa- anto
pracnce: ‘in 1 rodern age.
Islwn does nO't -~ in  spite:
Cof- ‘ApPearances to the  con-«
trary ~—_ . tace s - its  Sifel-
lowers - ‘to - a particular.
~historico-political structure in
its entirety. There is a built~
in flexibility in the system,
which enables the modern
Muslim to mmake experiments
and evolve new arrangements,
to achieve these “socio-poli~
tical ideals. His miain Prob-
lem is tou transform the social
svstem he has inherited from
the colonial period and to

give it an Islmamic.character.
Western democracy has
succeeded in giving the indi-
vidual a positive role in the
system: it has yet to make
a x‘ealxty of his actual partici-
ation in the process of deci-

sion-tnaking at’ different
leveds of the policy  and
economy. Resungent Islam
wants to not only weld

together the religious and
secular approaches so as 1o
temper political power rwith
moral integrity and sSocial
justice, but also to see that
the involvement of the indivi-
dual is not confined to the
casting of a faceless vote but
includes his actual participa-
tion in the process of power.
Islamic revolutionary
committees in present-day
Y--+= mmav sti]ll seem to be in

VeudI Awy )\‘)1.




